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Introduction
Previous studies have shown that the Thai daily way of life is related to their belief in ghosts from the time they are born to the time they die. Phaithayawatthana (1995: 91) states that Thai people believe that ghosts are in everything and that human beings belong to certain ghosts even before they are born. Some believe that powerful ghosts invent a human body through magic and give life to it by catching an aimless soul, putting it into the body and bringing that live body to a mother's womb. There is, therefore, a Thai tradition called sѝ ѝ lu uk (meaning 'buying a child'), which has led to a ceremony in which a mother pretends to buy her newborn baby from a ghost, otherwise, the ghost will take the newborn back in three days, and it will die if the parents have not observed the tradition. If the newborn can survive this period, it will thrive. This belief underlies the saying: "A newborn belongs to a ghost for three days and to a human being for four days" (Phaithayawatthana 1995: 95) . Another tradition based on the belief in ghosts involves deceiving ghosts that the baby is not human or is too ugly to take. Thai people do this by making a comment on a newborn baby such as "What an ugly baby!" and naming their baby after an unpleasant thing or with an animal name, e.g. dam 'black', mѝ ѝt 'dark', ma a 'dog' and Бѝ -'bullfrog,' etc. In addition, there is a tradition of performing a ceremony over a dead body to pacify the spirit and stop it from coming out and shocking humans. This is based on the belief that when a human being dies, it will be transformed into a living ghost.
The oldest written record that serves as evidence showing the Thai belief in ghosts is 716 years old. It is the first stone inscription of the Sukhothai period (1238-1438) that says the following: "In the North of Sukhothai city, there is a entity where a scholarly monk lives in, a barrage, a forest of coconut and areca palms, mango and tamarind trees, and water resources. There is also pra -khaphu--phi i 4 in that mountain. It is more powerful than the other ghosts in the city. If a ruler offers worship to it, the city will prosper. If not, the city will not be protected and finally, will face a catastrophe." (The Fine Arts Department 1984)
The above quotation signifies that Sukhothai people made offerings to prakha phu--phi i, the leader of ghosts and spirits in the Sukhothai City in order that it would protect them and allow them to live peacefully. It is generally accepted that after Brahmanism and Buddhism came to the city, their doctrines and practices harmonized with the tradition of worshipping ghosts and spirits as can be seen in several religious ceremonies in Thai people's everyday life; for example, Buddhist ceremonies of offering alms to monks, making merit and funeral rites, etc., and Brahman ceremonies of establishing a spirit house, offering rice and summoning one's spirit (khwa n) to stay in and protect one's body. This ceremony is called baaysi i-su u-khwa n and rites about ghosts, e.g. house-blessing and ghost-feeding ceremonies.
Obviously, the more roles ghosts have played in everyday life, the more terms for them are to be found in the Thai language. However, although it is observed that there are many ghost terms in Thai, nobody knows how many there are, exactly, how they are categorized in Thai cognition and what each category specifically denotes and connotes.
All of the questions above make it necessary to study terms for ghosts and spirits in Thai thoroughly and systematically. This study, therefore, is an attempt to analyze such terms using an ethnosemantic approach, which according to Prasithrathsint (2006: 79) , means arriving at a people's way of thinking and worldview through the study of the meanings of certain words in their language. In this study, the meanings of the terms for ghosts and spirits were analyzed from the native Thai viewpoint and were finally categorized into a taxonomic system. Also, from the denotations and connotations of the terms, the concepts of "ghost" and "spirit" in Thai cognition are clearly depicted and Thai attitudes toward ghosts are inferred.
Folk taxonomy has been used in ethnosemantic studies for classifying the indigenous system of categorization. Frake (1961: 115) analyzed disease terms in Subanun in the Philippines. He found that the diagnostic category was labelled by the disease name. On the other hand, several diseases names might indicate just a single illness. So, Subanun speakers had to use these medical terms carefully, otherwise the others would not understand what they wanted to describe. Frake (1961) said that the Subanun's disease concepts were different from Western ones. Berlin (1992) and Berlin, Breedlove, and Raven (1973) In the present study, the data used in the analysis consisted of terms for ghosts and spirits and their meanings. The terms were taken from fiction and non-fiction concerned with mystery, magic, and superstition. The meanings of the terms were elicited through interviews with fifteen informants, who were deliberately selected from the Wat Suan Kaew Community, Tambon Bang Len, Amphoe Bang Yai, Nonthaburi Province, which was generally regarded as representative of a regular community of mainstream Thai people. The informants were native speakers of Standard Thai who had lived in that community since birth and were over fifty years old. They had completed compulsory education; i.e., level 4 in elementary school. Among the fifteen informants, eleven of them were orchardists, and the rest had been hired to do odd jobs in the community. They were all native speakers of Thai who lived in a Thai cultural environment with very little or no influence from other cultures. Thus, the information elicited from them would be expected to lead us to a knowledge and understanding of the Thai way of thinking related to ghosts and spirits.
In the process of data collection, at first we collected all the terms signifying any kind of supernatural being. Later on, however, only traditional ghost terms in Standard Thai were adopted for analysis. Therefore, terms in other dialects and recently created terms that signified ghosts of utensils, such as shampoo ghosts, soap ghosts, refrigerator ghosts, air-conditioner ghosts, etc., were removed from the list. Ultimately, there were altogether fifty six terms used in the analysis. Ideally, one term should represent one conceptual category, but we found that those fifty six terms represented only forty nine ghost categories. The reason for the discrepancy between the number of terms and categories represented by the terms was that, in some cases, more than one term represented a single category. All the terms can be seen in Table1.
A folk taxonomy of Thai ghost terms
The results of the analysis of the meanings of all the ghost terms mentioned above enabled us to categorize all the terms and arrange them into a hierarchical folk taxonomy. We adopted Berlin's technical terms representing levels in taxonomy (Berlin 1992 This term also suits the classification of ghosts and spirits in Thai in terms of describing a general class in which there are many sub-categories, labeled by Berlin (1992) as specific, meaning a special or particular class. As will be seen later, some ghost terms are particular and can be grouped under generic. The last level is varietal, here meaning something that deviates from a specific kind. Thus, varietal is included in specific. The varietal level is the lowest of the taxonomy. Below is a folk taxonomy of ghost terms in Thai.
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piisa at 'devil' mϯ ϯ-ya a-naa-'female guardian spirit of a boat' thee-phaa-ra ak or ru k-khatheewadaa 'male guardian spirit of a tree' pu u-so om 'old male guardian spirit of treasure' ca aw-kha w 'spirit of a mountain' ca aw-pa a 'spirit of a forest' mϯ ϯ-phooso p 'goddess of rice' mϯ ϯ-kho-khaa 'goddess of a river' mϯ ϯ-thѐѐranii 'goddess of land'
ca aw-phѐ ѐ  'benevolent male spirit' ca aw-mϯ ϯ 'benevolent female spirit ' ca aw-thi i or ca aw-thi i-ca aw-thaa-'guardian spirit of a place' phra -phuum 'male guardian spirit dwelling in a spirit house'
mϯ ϯ-sѝ ѝ 'female spirit that protects an infant' 
kra sѝ ѝ 'female demon with internal organs outside the body' kra ha -'male demon with two winnowing baskets as wings' 
'ghost+spirit' A supernatural being manifested in any form, which may be visible or invisible.
The first level: unique beginner
The unique beginner has the broadest meaning (See Table 2 It is important to note that the word pronounced [phi i] in Thai has two meanings, as shown in Tables 2 and 3 . The difference in meaning is significant with regard to the breadth of each denotation, which suggests a hierarchical difference. Thus, we conclude that there are two words in the same phonetic form: phi i(1), with the broader or more general meaning and phi i(2), being the narrower in meaning.
The most general ghost term in Thai, the unique beginner phi i(1), can be seen when it occurs in such sentences as (1) and (2).
(1) kha w chѝ a rѝ a- Table 4 ) and the informants' judgment confirm this. All of the interviewees said both phi i(2) 'ghost' and winyaan 'spirit' are included in phi i(1) 'ghost+ spirit.' grandfather be here 'I cannot see it but feel that my grandfather's spirit is here.'
The third level: generic
The third level in the folk taxonomy of ghost terms in Thai is the generic level, which is under life form. There are eight terms representing seven categories at this level. Three of them; namely, phi i-sa a--theewadaa 'good spirit', phi i-ha asaataan and phu ut-phi i-piisa at, both meaning 'bad spirit' are under winyaan 'spirit' in the second level. The rest are five terms representing ghost categories under phi i(2) 'ghost,' which contrasts with winyaan 'spirit.' The five categories share one important characteristic; i.e., they are ghosts that are visible and touchable. Actually, we can say that they are humans who have become ghosts. For example, kra sѝ ѝ is a human being who has become a ghost. At night, she usually goes out of her house and roams in the surroundings to find rotten things to feed on. Most of the time she appears and behaves as a normal human being. The meanings of the generic categories can be seen in Table 4 and  Table 5 be ghoul 'Grandma/old woman is hungry all the time though she eats a lot. I think she is probably a pѐ ѐp. ' As for phi i-du ut-lѝ at, it is a human that has become a blood-sucking ghost, as shown in (12) Table 6 shows the specific categories under the generic phi i-sa a--theewadaa 'good spirit', Table 7 shows those under phi iha a-saataan or phufl ut-phi i-piisa at 'bad spirit,' and Table 8 shows the two categories under phi i-du ut-lѝ at 'blood sucking ghost.' The goddess guardian of boats, carts, cars and other vehicles. Those who believe in this ghost need to offer bribes and colorful garments to her so that she will protect them.
theephaa-ra ak ก F or ru kkhatheewadaa ก 'male guardian spirit of a tree'
A spirit dwelling in a particular tree in the forest who is in charge of protecting trees from being cut by humans. The spirit of a very old man who is believed to be unable to leave his possessions. Therefore, it has to guard his property forever. A spirit that haunts a particular place previously owned by him/her when he or she was alive. It is believed that this demon helps protect the place from bad spirits or disasters.
phra -phuum
'male guardian spirit dwelling in a spirit house'
A respectable male spirit invited by the owner of a place to dwell in a shrine (called a "spirit house") in a yard. People believe that this spirit will make them prosperous, healthy and protect the house from misfortune. A spirit that protects a house, it is believed that this spirit is the ancestor of the house's owner. It protects all the members of the house. mϯ ϯ-sѝ ѝ F 'female spirit that protects an infant'
The spirit whose duty is to protect an infant from any harm. It takes care of the baby until it becomes two/three years old.
naa--kwa k ก ก
'female spirit who attracts customers'
A female spirit represented by a miniature figure poses by sitting and raising one of her hands to beckon people. It is believed that she can persuade customers to purchase goods in the store or bring prosperity to the owner who bribes her.
ku man -thѐѐ-ก 'golden child spirit' A child spirit dwelling inside a miniature childhood stucco or wooden figure. It is believed that its owner needs to bribe it with food or other things it likes.
ra kyom ก 'twin children ghosts'
The ghosts of twin children (one male, one female) in the shapes of wooden carved miniature twin figures. It is believed that these doll ghosts feed on sandalwood oil and work as guardians of people and their houses.
As shown in Table 6 , all the terms represent nineteen categories of 'good spirit,' but they differ in terms of gender. For example, The word ca awphѐ ѐ 'benevolent male spirit',pu uso om 'old male guardian spirit of treasure' are male but ca aw-mϯ ϯ 'benevolent female spirit', mϯ ϯ-phooso p 'goddess of rice', mϯ ϯ-sѝ ѝ 'female spirit that protects an infant' are female.
The dwelling place also distinguishes one specific ghost term from another. For example, theewadaa 'angel' resides in heaven, phra -phuum 'a male guardian spirit of land' dwells in a spirit house, phi i-ba an-phi i-rѝan 'house spirit' resides in the house.
Age is another factor that differentiates specific ghost terms. While, people see the image of pu u-so om 'old male guardian spirit of treasure' as an old spirit, they see ra kyom 'twin children ghosts', and ku man-thѐѐ-the 'golden child spirit,' as children.
Normally, people pray to phi i-sa a--theewadaa 'good spirit' asking it to help, to prevent and to do anything that makes them feel happier. Most of the prayers concern the situations people cannot control. People also give bribes, such as a reward or a gift. The amount of the bribe depends on the degree of work.
The more difficult for the wish to come true, the bigger bribe. The following are examples of some of those ghost terms in sentences. (14) won lottery 'I offered red-soda to ku man-thçç-and ra@ kyom everyday, so that they would help me win a lottery prize.'
With reference to phi i-ha a-saataan or phufl ut-phi i-piisa at 'bad spirit' twelve categories are found, as can be seen in Table 7 . A dreadfully bad spirit dwelling in water and causing an epidemic. In the past people who died from cholera due to drinking infected water were believed to die because of this bad spirit.
naa--ma ay F 'female spirit of a tree' A female spirit dwelling in any kind of tree, dressed in a white traditional Thai costume. It is believed that she can harm or kill people in cases where her occupied trees are cut without asking for permission or without bribing her.
A spirit that dwells in fresh water, such as a pond or a river. She can harm people. Her appearance is similar to that of a woman with long hair. She likes combing her hair at twilight.
pre et 'tall evil ghost' A tortured ghost which is extremely tall, very bony and has hideously frizzy hair. It has a tiny mouth of a needle's eye size. Therefore, it suffers greatly from hunger because it cannot eat much. Thai people believe that its existence is a result of the wicked deeds it did in the past and it dwells in hell.
yommabaan 'the chief guardian of hell'
The chief ghost who is in charge of judging all the dead and torturing all sinners. He has a dark complexion and two long horns on this head.
yommathu ut 'guardian of hell' The ghost who works in hell. He takes a human's soul to hell.
phi i-re erѐ n F F 'stray ghost' A ghost which has no particular place to dwell. It is said that this ghost used to be a wicked man.
piisa at ʾ 'devil' A hideous and terrifying demon or devil who harms and haunts people.
phi i-pa a ˁ 'jungle demon' A jungle demon believed to belong to a person who died in a forest. This demon cannot go anywhere because he has no one to make a merit for him. phi i-thalee 'sea ghost' The ghost of a person who drowned in the sea. Table 9 shows varietal categories under naa--ma ay 'female spirit of a tree' and Table 10 shows varietal categories under theewadaa 'angel.' A female spirit who dwells in a tamarind tree. She is bribed by people, who also establish a spirit house for her.
As shown in Table 9 will come make hurt us 'Don't plant ta-nii banana tree in the home area because the spirit of the banana tree will come and hurt us.' Under the specific term theewadaa 'angel' there are two varietal categories: the ep -thi daa or naa--fa a 'female deity' and the ep 'male deity'; the ep -thi daa or naa--fa a 'female deity' is female, while the ep 'male deity' is male, as shown in Table 10 . 
Conclusion
In the preceding pages, we have shown a system of ghosts and spirits in Thai culture. It resulted from an ethnosemantic analysis of ghost terms in Thai. The findings shown here are an arrangement of all the ghost terms into a folk taxonomy of five levels based on Berlin (1992) : unique beginner, life form, generic, specific and varietal. Our decision as to which terms refer to which levels of the taxonomy depends on the semantic features of the ghost terms elicited from informants who are native speakers of Central Thai. Also, the placement of each term in the hierarchy is also based on the suggestion whether the term contrasts with another term or is included in it. In brief, our conclusion is not based on our own logical thinking or scientific knowledge but on the folk world view. The findings imply that Thai people are close to nature. Indeed, most ghost terms show that ghosts have fixed dwellings, for example, trees, rivers, mountains, forests, rice fields, etc.
It has been found that only female ghost terms have titles as part of their structure, such as naa-'female title' and mϯ ϯ 'mother' which marks the female gender e.g. naa--ma ay 'female tree spirit', naa--taanii 'female banana tree spirit', naa--takian 'female spirit of a kind of tree named ta-kian, mϯ ϯ-ya a-naa-'guardian goddess of boats', mϯ ϯ-phooso p 'goddess of rice' and mϯ ϯ-thѐѐranii 'goddess of the land' etc. The findings show that terms with naa--signify bad spirits and those with mϯ ϯ-good spirits. Also, it may be interesting to note that all male ghost terms are unmarked; they do not begin with a title.
In conclusion, the analysis of ghost terms presented in this study reveals the Thai cognition of ghost system. It also implies that in that Thai cognition, ghosts do exist because there are ghost terms to represent them. Although they cannot be seen, people perceive that they are all around. 
